Japan, it is because -while I have had excellent teachers and excellent colleagues -I have had no students to teach. At the same time I gladly admit that the drawback of having no students was offset by a significant advantage. Relieved of the teacher's Durden, I could move around with an easy mind and the irresponsible freedom of a tourist -albeit an academic tourist.
When my friend Mr. Woodard asked me to give a short talk at this Institute, I felt that he had come at just the right I want to emphasize that I am speaking tonight as an " academic tourist" for two reasons. In the . first place, no visitor who does not speak and read Japanese can do more than merely record impressions, even if he believes himself to have pursued the most ir^ernive studies. The student who cannot enter into direct, immediate, living communication with the people who profess the religions which he studies, had better realize that his account has no more than ' impressionist " interest and value. In the second place, even scholars can, from time to time, be just a little human, and I think there are rare occasions when this is legitimate. One of these rare occasions is when we are in a parting mood. And so, as I am about to leave Japan, I feel that my mood increases in mel lowness every day. I find it increasingly difficult to maintain scholarly standards " beyond likes and dislikes." In our normal working Jives we pretend to have no preferences. Every phenomenon, we would like to believe, is regarded with equal sympathy and equal detachment. We analyze everything ac cording to the same scientific methods. Nevertheless, on oc casion, we permit ourselves -perhaps even without the obligatory bad conscience -the luxury 01 indulging our human weaknesses and our human reactions, as we remember our experiences and try to reco lect our emotions in tranquility.
This is actually what I am trying to do just now : reporting on my experiences and reactions in a straightforward manner, and without even attempting to submit them to the chastening rigours of scientific discipline.
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My first experience in trying to study Japanese re igions -and the experience has been repeated over and over againwas a very disturbing one, namely, the realization that in Japan it was even more difficult than e1 sewhere to arrive at a common, agreed, and tolerably satisfactory definition of what religion is.
I am sure no serious scholar really wants to define religion.
It would be impossible at the present moment, We all more
or less know what we are driving at when we are talking about religion. We don't try to define it because we know that our definition wou'd be either so wide as to be meaningless, or so narrow that it would leave out ever so many important things-The most we can expect at the moment are operative ad hoc definitions, adequate for the specific purpose which we have in mind, for the particular kind of analysis we are pursuing, for the particular type of research we are engaged in.
If this is the way we normally go about studying religions, I must confess that I have found it particularly trying and confusing in Japan. Very often people here insist on calling something a religious phenomenon, whilst I refu -e to do so. We must learn to dispense with some of the sacred formulae to which Religionszvissenscha ft has become addicted. Travelling in Japan, I was often reminded of the plight of the Australian na tive who on his sixtieth birthday became the unhappiest man on earth because his friends presented him with a new boomerang.
At first our aboriginal tribesman was very happy with the beauti ful present, but then he became very, very unhappy because from that day on he spent the rest of his life vainly trying to throw away the old boomerang， which being a boomerang, always came back. Isn't this an allegory of the eager sttident, who tries so very had to learn something new, and who wastes -193 -
• his time in ' futile attempts to throw away ■ his. old boomerang wh:ch, in one way or another, always seems to come back to him ? ■ But tonight, for once, I shall not be apologetic about ■ our difficulties how to understand religious phenomena, how to ask the right questions, how to avoid the wrong ones, etc. No doubt the fore:gn visitor will always ask some wrong questions. But I make bold to say that these '' wrong " questions perform an extremely important function in the partnership and mutual
give-and-take of living scholarship. From the point of view of the visiting student the positive function is obvious, because
his Japanese colleagues will point out his faulty perspective.
But the visitor's obstinate questioning, in addition to betraying his blind spots and his lack of understanding, may also provoke his local friends into questioning some of their own axioms and dearly held assumptions. It is all very well for my friends to tell me : " We are living here. We were brought up here.
We can sense the style and the atmosphere 01 it all, and we can show where your questions are wrong and miss the point."
But perhaps in saying so they are taking so much for granted that there is no harm in an obstinate and ununderstanding foreigner trying to shake them out of their complacency. And it is to some such questions -I would not call them criticisms -on the subject of Japan se religion that I would like to devote the rest of my talk. The situation wmch I nave referred to just now strikes me as presenting one of the most characteristic differences to the West. In the West religion seems to be recognized by a sizeable section of the cultural elite as a significant phenomenon and a genuine problem. It is held worthy of serious intellectual effort, both by adherents of religion and by students. It is something to be taken notice of in ever so many different ways.
An intellectual need not, by definition, ignore religion. The contrast with Japan is patent.
Closely connected with this absence of religion from the " universe of discourse " of the Japanese intelligentsia, there is another marked difference which no foreign visitor can help 一
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noticing. This is the extent to which " superstitious " oeliefs and practices, magic, divination, good luck charms and the like make up the religious life of the people. In fact, they are the major part of " popular religion " which is still very much alive here. Now obviously these things exist everywhere, to a greater or lesser extent. But here they appear to be the most manifest, the most conspicuous, the most vital part of religious life. What happens in a temp'e ? What happens in a shrine ?
You go there and get your paper slips for divination. You go there and get your good luck charms for taking home or put ting into the rice fields. You take your car along for purificat on.
Most of what goes on on the manifest level, visible to the tourist's eye and camera, is of the kind we'd normally classify as fetishism, magic, superstition, divination and the like. to . speak to you as a respectable scholar.
